Summary of Text 12: Phenomenology of the Sacred

This text provides a comprehensive phenomenological and theological
analysis of religion, examining the sacred, forms of religious experience, the
relationship between religion and magic, and the activity of subtle-material
entities and occult practices.

1. Foundations of the Sacred and Natural Theology

The first section focuses on the eidetic-phenomenological method, in
which thinkers such as G. van der Leeuw and Mircea Eliade seek to identify
the general essential concepts (eidos) of the sacred.

Specialist scholars such as M. Meslin criticise this approach, arguing that
the sacred must not be separated from its concrete historical and local
circumstances.

Eliade nevertheless demonstrates that archaic cultures experience the
sacred through hierophanies (manifestations of the sacred) and archetypes:
through ritual repetitions of primordial acts from sacred narratives (myths),
profane reality is sanctified.

Philosophically, this is related to the concept of the ‘state of affairs’
(Sachverhalt), in which the objective existence of a reality stands
independently of human judgement.

Within natural theology, the Catholic Church teaches that God, as the
Supreme Being, can be known with certainty through the natural light of
reason (lumen naturale), on the basis of created reality. This Catholic and
Stoic optimism regarding reason stands in sharp contrast to Protestant
pessimism regarding reason, which stems from the Fall and original sin.

2. Religious Experience, Nature Worship and Prophetic Protest

Religious experience takes many forms, ranging from naturalism, in which
nature is experienced as a field of divine power - as in Apuleius’
Metamorphoses, concerning the mysteries of Isis, or Shaftesbury’s hymn to
nature - to the danger of demonisation.

Among Canaanite fertility cults centred on Baal and Asherah, nature
worship was accompanied by orgiastic sexual rites that treated good and evil
as equivalent.

In opposition to these demonic forms of religion, the Israelite religion of
Yahweh unleashed a revolution in the history of religion: holiness became
intrinsically linked to conscientious living and ethics. Old Testament prophets
such as Amos, Hosea, Isaiah, Micah and Jeremiah strongly rejected external
sacrificial rituals and hypocritical festivals.



God desires neither animal blood nor outward display, but justice, moral
purity and sincere concern for the poor and vulnerable.

In the study of religion, several conceptions of God are distinguished:

- Theism: belief in a personal Creator, distinct from the world, who
sustains the universe.

- Monotheism: the exclusive worship of one exalted Supreme Being.

- Deism: the idea of a God who created the world but no longer intervenes
through miracles or revelation.

- Pantheism (God coincides with the cosmos) and Dualism (two opposing
forces of good and evil of equal standing).

3. Forms of Religion, Magic and Secularisation

Stoic natural religion viewed the universe as a living, organic whole
governed by the Logos (the divine reason of the universe) and placed freedom
from passion (apatheia) and moral freedom at its centre.

In the study of religion, Fr. Heiler defines religion as the attentive
observance of the sacred (the numinous), whereas W. Schmidt describes it as
an awareness of dependence on a personal sacred power.

The distinction between religion and magic is interpreted in various ways:

- G. Welter argues that magic is an amoral instrument that compels
through mechanical rituals for material gain, whereas religion involves
supplication and trust in a higher power.

- Th. van Baaren qualifies this view by arguing that magic often involves
imaginative, rhetorical persuasion of higher beings and therefore constitutes
an essential part of religion.

In sociology, Max Weber analyses the ‘disenchantment of the world’
(Entzauberung der Welt). He demonstrates that Calvinist Protestant ethics led
to the secularisation and rationalisation of everyday life, thereby creating the
cultural and moral foundations of modern capitalism.

4. Subtle-Material Entities, the Cosmic Cycle and Cult

In more primitive and Eastern traditions, subtle-material forces play a
major role. According to Schmidt, fetishism is not a separate primordial
religion, but the use of material objects as carriers or dwelling places of
ancestral or divine life force (mana).

In Tantric Buddhism, practitioners work with the subtle energy body
(chakras and nadis) and use a yidam—a visualised entity or archetype that
serves as a spiritual guide.

Ancient pagan religions (such as the Babylonian worship of Anu) conceived
of the sacred as a demonic ‘totality’: an eternal cycle in which the deity causes
both good and evil, health and illness.



A striking example is the Greek god Hermes, who, as a ‘deceiver’ (kleptein),
cunningly steals life away from the underworld.

When Westerners encounter such unfamiliar or sacred environments, this
can lead to ‘Indian syndrome’ or Stendhal syndrome, terms that refer to
energetic disorientation and a loss of life force.

5. Occult Practices, Egregores and Witch Persecution

In its final section, the text analyses several specific occult phenomena:

- Spiritist instruments: The Ouija board and table-turning act as a mirror
of one's own hidden expectations and spirits, often unconsciously draining
human life force.

- Egregores and casting lots: An egregore is an entity sustained by a group
that can be invoked to exert influence or inflict malevolent destinies through
magical means.

- Magical figurines and sympathetic magic: Paracelsus and A. de Rochas
explain the effects of magical figurines (voultes) by arguing that the human
‘spirit’ (the etheric life-force body) is embedded in the image through will, hair
or articles of clothing, thereby enabling physical injuries to be transferred.

- Nocturnal entities and shapeshifting: The text discusses incubi and
succubi (nocturnal erotic-magical visitors who drain life force), vampirism (the
dead stealing the blood-soul and life force), lycanthropy (werewolf
transformation through the departure of a subtle-material double), and
apparitions such as the White Lady and dangerous wandering dead (larvae or
lemures).

- Witch persecutions: Historical research by J.-D. Morerod into Inquisition
records shows that victims of the medieval witch hunts made fictitious
confessions under severe torture concerning sabbaths and pacts with the
devil. In reality, they were often local healers, fortune-tellers and political
rivals. C. Savage essentially characterizes the witch as someone who
possesses occult life force and the ability to act through out-of-body
experiences.



