Course Summary C.3.5: “Introduction to Hiero-Analysis”

This course offers a comprehensive, interdisciplinary and in-depth study
of religious humanity, the encounter with the sacred (the Holy), and the
workings of paranormal and subtle-material forces. Whereas Western science,
since the Enlightenment, has focused primarily on the observable, material
and secular aspects of reality, hiero-analysis investigates the causal (factorial),
transempirical and energetic mechanisms underlying religious and magical
phenomena.

1. Context and Definition of Hiero-Analysis

The study of religion has traditionally been divided into two approaches:
the positive-scientific approach (the natural and human sciences) and the
philosophical-theological approach. Within religious studies, the following
threefold classification, based on the work of Father Pinard de la Boullaye and
Count Eugeéne Goblet d’Alviella, is used:

1. Hierography: The purely empirical, descriptive and geographical
inventory of religious facts and phenomena.

2. Hierology: The comparative, typological and historical classification of
these facts, both diachronically (across time) and synchronically (through
comparison at a given point in time).

3. Hierosophy: The philosophical-theological and epistemological
evaluation of the truth-value and existential value of religious statements and
structures.

Hiero-analysis constitutes a specific, often experimental, study of the
causal (factorial) dimension of the religious phenomenon. It analyses the
process of interaction between human beings and the sacred (hieron), paying
particular attention to the distinction between the archaic-sacred perspective,
in which paranormal and subtle-material forces are experienced directly, and
secularizing thought, which desacralizes reality.

2. The Lemmatic-Analytical and Reductive Method

Methodologically, hiero-analysis draws on Plato’s lemmatic-analytical
method and the reductive logic of [.M. Bochenski and C.S. Peirce:

e The Lemma (Abduction/Hypothesis): The investigation begins with a
postulated idea or working hypothesis concerning the Holy.

e Regressive Reduction (Explanation): The phenomenon is explained by
identifying its necessary and sufficient conditions.

e Progressive Reduction (Verification and Testing): The proposed
hypothesis is tested through deduction and new observations.



Four types of verification are distinguished in this process: logical,
physical (natural-scientific), technical and transempirical verification. This
presupposes different forms of observation: sensory, introspective,
phenomenological and mantic/charismatic.

3. The Scientific Submethods
To analyze the complex phenomenon of religion in an integrated manner,
hiero-analysis employs a wide range of specialized scientific methods:

1. The Phenomenological Method: Describes religious experience as it
presents itself to consciousness (G. van der Leeuw, C.J. Bleeker, W.B.
Kristensen). Through eidetic reduction, incidental elements are bracketed out
in order to grasp the essence (eidos) of sacred phenomena.

2. The Logical and Linguistic-Analytical/Semiotic Method: Analyses the
structure of religious discourse (M. Bochenski, I. Ramsey, A. Ayer). It examines
how analogical or metaphorical language about God must be grounded in a
minimal direct experience of God or a form of “insight”.

3. The Psychological Method: Studies religious experience, emotions and
altered states of consciousness (ASCs), drawing, among other approaches, on
depth psychology (Freud, Jung), humanistic psychology and the study of
mystical experiences (W. James, R. Otto).

4. The Sociological and Culturological Method: Investigates the interaction
between religion, social structures and cultural systems (E. Durkheim, L.
Lévy-Bruhl, M. Mauss, G. Dumézil, K. Marx). Grosse’s principle illustrates
how economic and material ways of life correspond to cultural and religious
expressions.

5. The Historical and Structural-Comparative Method: Draws on philology,
ethnology and folklore studies (J. Frazer, E.B. Tylor). Through systems theory,
information-processing models and comparative analysis, it identifies
similarities and dependencies between different traditions.

6. The Hierosophical and Apocalyptic Method: Evaluates the epistemic and
existential value of religious claims. Here, C.S. Peirce’s pragmaticism applies:
ideas and beliefs are assessed according to their soteriological relevance and
life-enhancing consequences (“By their fruits you shall know them?”).

4. Ontology and Epistemology of the Sacred



A cornerstone of the course is the ontological and epistemological
elaboration of the Holy.

A. The “Second Sight” and Eidetic Perception

The Holy cannot be measured solely by sensory instruments. Those who
experience the sacred possess a “second sight”, or eidetic faculty: the ability
to visualize and interpret transempirical realities and forces directly through
the imagination, which is explicitly distinguished from arbitrary fantasy.

B. The Centric Structural Model of Subtle Matter
Seers experience the Holy as a stream of innumerable luminous particles
or monads. Hiero-analysis rejects one-sided gross-materialist materialism and
adopts instead a form of hylic pluralism: the acceptance of several degrees of
matter, particularly gross material and subtle (fine) matter. Within this subtle
field, centers of power take shape:
- Nature spirits and nature deities: Functional centers within nature.
- Ancestral souls or spirits: Surviving human centers of power.
- Higher, transcendent deities: Supreme and cosmic centers.

C. Transitivity and Dyadic Nature

Subtle matter possesses the property of transitivity: holiness or magical
charge passes from one object or person to another through physical contact,
clothing, breath, or a spoken blessing or curse. The Holy also has a dyadic
structure: it invariably combines material energy (effectiveness) with ideal
directing intelligence (information/idea).

5. Three Main Types of the Holy
The course distinguishes three fundamental types of the operation of the
Holy.

1. Animism (Sacred Vitalism / Hierozoism)

Animism is the belief that the entire cosmos is alive, ensouled and
purposeful. Not only human beings, but also plants, animals and seemingly
“dead” elements (rocks and celestial bodies) contain a soul-substance or life-
fluid. Animism encompasses the veneration of nature spirits and ancestors
(manism), as well as the idea of a post-mortem double: the genius in men and
the iuno in women.

2. Dynamism (Manaism)
Dynamism regards the Holy as an impersonal, effective and transferable
force or power, designated by the Melanesian term mana or the Greek



dunamis. Mana is efficacious: something possesses mana when it “works” or
produces an effect. Dynamism is inseparably associated with the taboo
character of such power: this charged force is risky and dangerous to anyone
who lacks the requisite sacred status or preparation. Taboos are based on the
laws of sympathy (concordance) and antipathy (discordance) between
radiating fields of force.

3. Causative Belief and Magic

Causative belief concerns the active and purposeful direction of subtle
forces. In this context, magic is the functional and directed application of
mana. Through magic, a person can charge a thought-form (a clearly defined
content of consciousness) with personal or environmental mana and anchor
it in an element (earth, water or air), thereby creating an artificial nature spirit
or “elemental”.

If this force is created out of resentment or anger, a revenge demon arises.
It must subsequently be dissolved through a strictly ethical, energy-absorbing
exorcism in order to protect its creator from the “judgement of God”.

6. Case Studies and Applications: Fetishism and Demonism

Fetishism

Fetishism is analyzed as an important applied model. A fetish is a material
or artificially constructed object (pebbles, wood or animal parts) into which a
spirit or center of power (a nature spirit or ancestral spirit) has been confined
through a magical-pneumatological intervention. Fetishism constitutes a close
synthesis of animism (spirit), dynamism (power) and causative belief
(confinement).

Demonism

When magical or subtle-material forces are detached from the ethical order
and the Supreme Being, the practice degenerates into demonism or Satanism.
Within demonism, human beings become trapped in an exhausting “devil’s
cycle” or a state of increasing entropy (energetic depletion). Hiero-analysis
maintains that purely profane or magical techniques are powerless against
deeper demonic disruption; only integration into the Trinitarian order of grace
(the Kingdom of God) offers lasting, salvific protection.

Concluding Summary

The course Introduction to Hiero-Analysis provides a comprehensive
theoretical and practical framework for analyzing religious, magical and
paranormal phenomena scientifically and philosophically. By synthesizing
phenomenology, logic, depth psychology, ethnology and the doctrine of subtle
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matter (hylic pluralism), the course argues that religion is not “infantile
imagination”, but rather a structured, diagnostic and experiential engagement
with the transempirical reality of the Holy.



